Three separate sixth-century references to the Mandaeans by that name occur in Syriac texts preserved by scribes of the Church of the East. These clearly indicate the existence of Mandaeans of some kind two hundred years before Theodore bar Konay's account, under the rule of Sasanid kings. One of these references may even point to Bar Konay's source on the Kentaeans and Mandaeans. Although all three of these references have long been noted in scholarly publications, they have practically escaped serious discussion in the literature on the origin of the Mandaeans.1 The recognition of the value of these references has not been helped by the distortion of the rare name Mandāye (written correctly as mndyʾ) in some of the manuscripts where the references occur and in the editions based on them. In any case, none of them has been adequately contextualized. Therefore, more remains to be gained from these sources of information. While Bar Konay's account has sometimes been considered as the earliest real specific external reference to the Mandaeans, these earlier testimonia push the history of the Mandaeans, as a group by that name, back securely by two hundred years into Sasanian times. Given the difficulties posed by the Mandaean traditions themselves, it is very important for the investigation here to have such references external to the Mandaean community.
All three references to the Mandaeans occur in short lists of heretical groups, in each case including also the Manichaeans among others, but the different lists were written for different reasons and appear in different contexts. In each case the Mandaeans appear side by side with the Kentaeans, whom Theodore bar Konay described closely along with the Mandaeans, saying that they were one of the sects from whom the Mandaeans borrowed. The regular collocation of the Mandaeans with the Kentaeans already in the sixth century lends credibility to Bar Konay's source, which relates the two groups together in their doctrine and origins. The two pairs of titles are sufficiently similar that they must be referring to the same works by different names. The question here concerns the targets of Nathaniel's refutation, which are different in the two reported titles: was it a variety of sects including the Kentaeans and Mandaeans, or just the Zoroas-
